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BRIEF MENTION 315 

Keyser, Cassius J. The New Infinite and the Old Theology. New Haven: 
Yale University Press, 1915. v+117 pages. $0.75. 

The author believes that theology today is suffering because of contradictions 
which destroy its inner unity and make it an object of suspicion for the scientific 
mind. Many of these contradictions are due to the inability of the theologian to 
make clear the meaning of the term "infinite" as applied to God. The definition of 
this term, made available through mathematical study, will enable the theologian 
to avoid these contradictions and to solve many of the age-long difficulties that have 
beset his path. The discussion is interesting, but the problems upon which the new 
mathematical knowledge throws light are problems that are rapidly losing interest 
for theological thinking. 

F. A. S. 

Reuter, Hans. Zu Schleiermachers Idee des "Gesamtlebens." Berlin: Tro- 
witzsch, 1914. 31 pages. M. 1.60. 

This suggestive study appears as No. 21 in the series "Neue Studien zur Ge- 
schichte der Theologie und der Kirche," edited by Bonwetsch and Seeberg. The 
author traces through Schleiermacher's principal works the idea of reality as an organ- 
ism. This idea is conceived now metaphysically, now religiously, now socially, now 
historically. It underlies the mysticism which enabled Schleiermacher to construct 
so potent a conception of religion. Unlike Hegel, for whom the relation of the parts 
to the whole was logically conceived, Schleiermacher thinks in terms of life- 
relationships. This leads, it is true, to a certain vagueness; but Reuter holds that 
Schleiermacher's conception is nevertheless more capable of meeting the facts 
of experience than is a more exact logical scheme. The study is unusually suggestive. 

G. B. S. 

Stange, Carl. Die Wahrheit des Christusglaubens. Mit einem Anhang uber 
die Eigenart des christlichen Gottesglaubens. Leipzig: Deichert, 1915. 
126 pages. M. 2.80. 

Stange here publishes a series of popular lectures delivered at Dorpat in April, 
19 14. His audience evidently consisted of persons who are vaguely disturbed by 
recent historical criticism, and who wish to be reassured in their old faith. To this 
desire Stange ministers by asserting that criticism cannot make uncertain either the 
unique spiritual character of Jesus or his resurrection. He then proceeds to relate 
these undoubted facts to the construction of a christological faith. His exposition 
starts from concepts which seem abstractions to anyone except a scholastic theologian. 
"Sin" is portrayed as a realistic entity dominating the "world," which is thus the 
object of God's just wrath. Death is declared to be the penalty which man must 
suffer for the dominion of sin over him. The coming of Christ introduced a sinless 
life into this "world"; hence since Christ "the world is no longer schleckthin und ohne 
Einschrankung fur Gott eine verlorene Well" (p. 81). 

Is the case of Christology, then, so desperate that only by the reinstatement of 
abstract concepts drawn from ancient thinking there is any meaning to be found to the 
life of Jesus ? To a man accustomed to think of religious problems in terms of actual 
psychological and historical inquiry Stange's position is well-nigh incomprehensible. 

G. B. S. 



